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THE CATHOLIC LAYMAN. 



{Jolt, 



supplications, and intercessions and thanksgivings, 
are to be sent up unto God, the Lord of all, 
through the High Priest, who is above all angels, 
being the Living Word and God. For to 
call upon angels, we not comprehending the 
knowledge of them, which is above the reach of 
man, is not agreeable to reason." — Origen, Lib. 
5, Tom. 1, p. 580. Tertullian, too, whom St. 
Vincent also holds up as a warning, holds the 
game doctrine, in a book written while lie was a 
Catholic (Apolog. ch. 30. Ed. Rigalt, p. 27. 
Paris, 1675); he says — These things "I may 
not pray for from any other but from him of 
whom I know I shall obtain tbera, because both 
he it is who alone is able to give, and / am he 
to whom it belongs to obtain them." Clearly 
Tertullian did not hold the doctrine, that it be- 
longed to the saints and angels to obtain his pe- 
tition for him. And yet, neither Origen nor 
Tertullian were ever, in their own times, or we 
believe since, accused of error or heresy for 
writing the above, which, doubtless, they would 
have been, had they not expressed truly what the 
church at that time believed upon the subject. 

Even the heretics who separated from the 
church in those days, are witnesses that they 
never heard of this doctrine. Novatian, who 
separated from the church, and established a new 
sect, about the year 248, hold for the most part 
the same doctrine as the church. He wrote a 
book in defence of the Divinity of Christ, in 
which he thus argues — " If Christ be only man, 
how is he present whenever he is called upon, 
since this is not the nature of man, but of God, 
that he can be present in every place ? If Christ 
be man only, why is a man invoked as mediator in 
our prayers, since the mediation of a man is 
judged ineffectual to affording salvation ? If 
Christ be only man, why is our hope placed in 
him, since hope in man* is called cursed?" — 
(Novat. in Trin., c. 14. In Tertullian's works, 
as above quoted, p. 715.) Of course we do not 
quote this as if whatever Novatian said must be 
true ; we do not so rely on even the most ortho- 
dox Fathers. But we have quoted those ortho- 
dox Fathers above mentioned, to show that they 
did not know of any such doctrine of the church 
in their day as praying to saints and angels, and, 
therefore, that it cannot have been handed down 
through them as an Apostolic tradition. We 
quote Origen and Tertullian to show that even 
erring Fathers knew nothing of it. We quote 
Novatian to show that separatists from the church 
knew nothing of it. In this respect, they are all 
useful witnesses, and as such we use them. Even 
forgeries may confirm this proof. If the passage 
which we have quoted as Ignatius's be not really 
his — if it were forged in later times, and fathered 
upon him, this only proves that in that later time, 
whenever it was, even the forger had not learned 
to dream of Christians keeping angels and saints 
before their eyes in their prayers. 

We have yet one point more to illustrate. We 
spoke in our last article of the speculations of 
individual Fathers. These, too, may be a valua- 
ble proof that the things they so speculated 
about were no part of the church's doctrine or 
faith in their days. This brings us to Gregory 
Nazianzen, who wrote his first invective against 
Julian about the year 364 — " Hoar, O thou soul 
of great Constantine, if thou hast any un- 
derstanding of these things." And again, in his 
funeral oration (Oratio 11) for Gorgonia — "If 
thou hast any care of the things done by us, 
and if holy souls receive this honour from God, 
that they have any feeling of such things as 
these, receive this oration," &c. Can any one 
believe that Gregory would have written thus, 
if he believed it to be a part of the faith of the 
church that holy souls do really hear what we 
address to them ? He ventures to address them 

• See Jeremiah, ch. 17, v. -\Douaj Bible, to which Novttia* 
seems here to have referred. 



as one who does not know, and cannot tell, 
whether they hear or not ; and this very address 
is the strongest proof that it was not the faith 
and belief of the church in his day that the 
souls do hear when we call upon them. 

We have now gone over every passage, in the 
Fathers of the first four centuries, that relates to 
this subject. There is no shadow of grounds 
to suppose that, up to the year 364, any one of 
them ever dreamed of praying to saints or 
angels. Every one of them who alluded to the 
subject, up to that year, did so only to censure 
and condemn it ; and the first who inclines to it 
at all shows us, by the way he does it, that he 
does not do it in conformity with the faith of the 
church. 

If we have passed over any passage, in the 
Fathers of these four hundred years, which gives 
any support to prayers to saints or angels, we sup- 
pose some one can show it. It is our conviction that 
no one can ; and, if so, are we not entitled to ask, 
how can any one believe that prayer to saints or 
angels was " a tradition of the Fathers," during 
these four centuries ? And if it gradually arose 
in later times, how can it be an " apostolic 
tradition," or part of the Apostles' doctrine ? Is 
not this a fair instance of "the use of the 
Fathers," in convicting of novelty the errors 
that have arisen since their days? 

We trust that our readers will now see that if 
we refuse to take "the Fathers" as the rule of 
our faith, it is not because we suppose them to 
be unfavourable to the doctrines we hold ; 
neither is it because we are unwilling or unable 
to use them aright, as helps for discovering the 
truth ; but simply because we will not use an 
unsound rule of faith, even in support of truth ; 
because, in things of such vast importance to the 
souls and the faith of men, we feel constrained 
to seek only for a sound, an infallible rule of 
faith, for ourselves and for others. 



KILKENNY—ANONYMOUS CHALLENGE. 
The following challenge, without any name to it, or any 
clue to the person who wrote it, or any direction in 
what way an answer could be given to that person, was 
slipped under the house door of a Scripture reader in 
Kilkenny. It has been sent to us, in hopes that the 
answer may reach the person who gave it. We trust 
that Roman Catholics, generally, will not approve of so 
mean a way of giving a challenge. Let those who can 
discuss the subject come forward and do so like men, 
in the light of day, and they will be fairly and honestly 
met: — 

"CHALLENGE. 

" May 18, 1852. 

"It will not be denied but that the Church of Rome 
was once a most pure, excellent, flourishing, and mother 
church. — Rom. i. 8, chs. vi. and xvi. White's de- 
fence of his way, pp. 43, 44. King James in his speech 
to the Parliament. YYiuitaker in his answer to Dr. 
Sand, 2 Demonstrat. Falkin, c. 2, 2 Thess. s. 7. 
Reynolds in his fifth conclusion. 

" This church could not cease to be such ; but she 
must fall either by Apostasy, Heresy, or Schism. 

" I. Apostasy is not only a renouncing of thefaith of 
Christ, but the very name and title of Christianity. 
No man will say that the Church of Rome had ever such 
a fall, or fell thus. 

"II. Heresy is an adhesion to some private and 
singular opinion or error in faith contrary to the 
generally-approved doctrine of the church. If the 
Church of Rome did ever adhere to any singular or 
new opinion, disagreeable to the commonly-received 
doctrine of the Christian world, I pray satisfy me as to 
these particulars— viz., 1st— By what general council 
was she ever condemned ? 2nJ — Which of the Fathers 
ever wrote against her ? 3rd — By what authority was 
she otherwise reproved? for it seems to be a thing very 
incongruous that so great a church should be condemned 
by every one that hath a mind to condemn her. 

"III. Schism is a departure or division from the 
unity of the church, whereby the bond and communion 
held with some former church is broken and dissolved. 
If ever the Church of Rome divided herself by schism 
from any other body of faithful Christians, or broke 
communion, or went forth from the society of any elder 
church, I pray satisfy me as to these particulars : 1st — 
Whose company did sheleave? 2nd— From what body 
did she go forth ? 3rd — Where was the true church 
which she forsook ? Pause on these three words ; for it 
appears a little strange to me that a church should be 
accounted schismatical, when there cannot be assigned 



any other church different from her, which from age 
to age since Christ his time has continued visible, torn 
which she departed. 
"To the Bible Readers 

"at James's-street, Kilkenny." 

I. The challenger thinks there cannot be apostasy 
from the laith of Christ without renouncing " the very 
name and title of Christianity." Take the Socinians, 
who "deny the Lord that bought them." These men do 
not renounce "the name and title of Christianity;" 
and, therefore, according to this challenger, they have 
not apostatized from the faith of Christ ! And we sup- 
pose they are still Catholics ! We do not wonder that 
this challenge was given in the dark, so that it could 
not be answered. 

II. The challenger evidently thinks that the majority 
of professing Christians, at any one time, must bi» 
Catholics, and the minority heretics — as if the truth 
of doctrine depended on counting heads. It is hardly 
worth while to answer this, except by counting heads 
to convict the challenger himself of heresy. For Rome 
is in a minority at this day. To acknowledge the Pope 
is with her an article of faith at this day— and the whol» 
Greek Church, including all the churches of the vast 
empire of Russia, as well as Greece and Turkey, all the 
churches of England, America, Denmark, Sweden, 
Norway, &c, and all Protestants sects, reject her, far 
exceeding in number those who obey her. 

But it is not true that we must follow the majority. 
A great Catholic doctor (acknowledged as such by the 
Church of Rome herself), St. Vincent of Lerins, who 
wrote his " Commonitory against Heresy" in the year 
434, undertakes to tell us'what we should do "if some 
new infection goeth about to corrupt, not a little part, 
but the whole church"— ch. 3. And he gives us an in- 
stance of it too in ch. 4 — " When the poison of the 
Arians had now infected not a little part, but well nigh 
the wlwle world, in such sort that (almost alt the bishops 
of the Latin tongue deceived, partly by force, partly by 
fraud) men's minds were covered as it were with a mist, 
what in so great a confusion was to be followed ? Then, 
whosoever was truly a lover and a follower of Christ, 
by preferring ancient faith before newerror, was un- 
touched with any spot of that infection." 

The same argument which makes the challenger a 
Romanist now, would have made him an Asian then ! 

We adopt St. Vincent's conclusion, "to call those 
anathema which teach otherwise than once hath been 
received, was never otherwise than needful, is every- 
where needful, and ever shall be needful." — See Gal. 
ch. 1, v. 8, 9, Douay Bible. 

And this is true, although error should be in the 
majority, as Arianism was then. 

The challenger asks, by what general council was 
the Church of Rome ever condemned ? We answer, 
by the general Council of Ephesus, A.D. 431 , which con- 
demned any who should afterwards make a new creed, 
which the Church of Rome did in 1564 ; and many 
other instances we could give. 

He asks, " Which of the Fathers ever wrote against 
her?" We answer, all of them. For there is, perhaps, 
not one of the Fathers that has not written against 
some or all of the errors that she now holds. 

III. If the Church of Rome in the Apostles' days 
had refused to hold Christian communion with the 
Church of Corinth, or any other church, she would 
plainly have been guilty of schism. She now refuses 
to hold communion with the Greek Church (which is 
as old as herself;, the English (nearly as old), and_ all 
those we have mentioned above. If she has no just 
cause for this refusal, she is guilty of schism now. And 
what is the cause ? The English Church is willing to 
hold communion with the Church of Rome, in all the 
articles of the ancient Catholic creed, which has come 
down from the Apostles' times; and in all other things 
that are lawful by God's Word. The Church of Rome 
will hold no communion with the English Church or 
the Greek Church, unless they will profess the Creed of 
Pope Pius IV., made 1500 years after Christ. Which 
is guilty of the schism ? If in the Apostles' days the 
Church of Rome had brought out the Creed of Pepe 
Pius IV., and refused to hold communion with any 
church that held to the Apostles' Creed and that alone, 
would she not have been guilty of schism ? And is she 
not guilty of schism now, for doing the same? 
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IS THE DOCTRINE OF PURGATORY 
TAUGHT BY THE EARLY FATHERS? 

Sir I am just after reading, in your last number, a 

letter from an anonymous correspondent, requesting 
some Catholic priest or layman to publish the opinions 
of the Fathers, who lived in the three first centuries, m 
favour of Purgator3'. 

I at once proceed to meet the wishes both of yourself 
and correspondent; with all due regard, however, to the 
limited space afforded by your periodical. 

I do approve of persons going back to first principles, 
and slaking their thirst for knowledge in those foun- 
tains which are near its source. 

1. To begin at the beginning: I find it recotdfld, hi 



